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SASI CULTURE:
AN EFFORT TO MAINTENANCE PRESERVING MOTHER EARTH
A Cultural Approach on Christian Religious Education to
Preserve Mother Earth in Maluku

Flavios Florix Andries
giemrun 20N Eyahoo,com

1. Imirodwctian

The Molucean tradition like *sasi” iz one of the
socireligious life aspecis which bhas undergone
major change due 0 cabiual cocouniering.
Hastonicaly showed that the Buropesns [Dutch)
culture  and Christisnily  hed construcied a
hepemany i almost every loeal cubure o the
Moluceas, inchading its values and religions. Most
Muoluccanis Ias accepted Chrstinnity and Europenn
culture o8 ther new. relipion and cultre.  The
consequence is the culturl change, 1o extend of
extinction, This is observable in' sasi tradition,
which had besp present in Modocean secisty o
prevent environmental crisis, which s now changed
o Christisnity style acconding to the Hible, This is
caused by they beliel that the sasi tradition has
mughcal clements which is inappropriste sccording
e Chiristianiny.

The consequence of this cublural chonge is that
Moluccan Chrigtans now use biblical approsch as a
way 1o resalve environmental problem, lor cxample
using Cienesis | 2K and also some other chapies as
preaches ot church end lessons -t school @ an
approach 1o resolve  envirommendol  problevm.
However, these approaches has oot meds any
chanpe to the envimmmential faced
MalukuThe eritls incidents wre sl Beng an
inclime, itdond or offshore, has cause by illegal
loging, illegal fisthing, opew boildngs, for
capitslism gl

Avcording o some mumbars o o Mibdsiey of
Ervironment, onky about 43% of rainforests in the
Moluceas survive om of 5.9 million ba' The
damage is camsed by illcgal lopging.  shiffing
pgriculiure, mining, opon use, or capialism, which
ks munifested = condinuous  deforesiadion  wnd
resulting . n environmental damage, as well a8 a
decline in water qualicy, The Moluscan sea of an
area of G55 204 60 has whteral resouroes e
exumgie  scawend, fisbes, comls;. chams,  penrd,
mangrove. These oow have become endungered
lical sond pd the resuh of cxiraction using
explokives which caused decling in scawater quality
apil scosystem domape in shore aren, b reduce i
Emoubiversaty and energy supply (Far-Por, 20057,

' The [hia was collecied from the Environmental
Minagtry daka baesz 201 4. p.1

As o resuhl foom the aforementioned coses, the
Irebonesinn povernment puhlished the Act Mo 21
year 1997 about environmenial management o
establish an environmeni-based develogrment for
Indoncsia. Bused on ihis act, the govermment also
ereated a masterplan for environmental building in
the Moluccas for fwendy vears (2000-3025), as
writien in basic Molucoon development, one is 1o
preserve: the envinonment to prevent damage and o
continme suppoming emEnity fan ane geerntion
i nother (Femibrs, 20045 1)

The cffont 1o resolve envirvamental crsig in
the Moluccas hos gained local government support,
and e lecals have revived the “gasi” radiion as
one of srdegce way D manaps environmenil
crigis. The reason behind & thal Moluccans have
alrssdy known o sociol code from long time Io
mangge  epvirmmment known 88 ‘s’ practise,
which wag used im ibe past as & code for ibe
inhabitants apd  gave  posilive  neulis o
eovironmenisl and natursl resmirce protection. The
Mohsecans have respect for the tdition becouse it
is considered 1o have religious and spiritual force,
which will give goodnest to anwome with Toyalty
il piely, and pantshment (ilncss, death) (o srvone
going aguinst 160t shows that fradition is one of the
most fmportant in Moluceas; which 4 acting as an
uct, morms wnd lew in ordering the  socicty
(Cofley,1987: 106) . Thus tradition = an mnportant
meaning in socio-religious aml admimisimimve fife
i the Blalocess.

Ome of the fectors v sohving environmental
crigis i cducation, bath formm| and nformal, The
formal education is one of the sotion’s principle
baild en educated socicty, Educated soclely also
takes part in environmental problems, hence the
society should get information and education about
environmental erisis, Thos educaibonal instiotion
has a sirslegic mic as o medin of commumicatisn
and education for the socicty about emvironmental
problems, especially for young students. When
schools oct ns 8 media, it would be nferosting o
see the tenching of religion. Religious education ks
a part of the whole leorning process al schoal
ivicmding to heip smdents hoblding their charncien
and undersEmfing thelr relibions © hetr Creator,
hxmanity, and sature.

In religions edocation in this case, the
Christianity which deals with the relation of
humang with the nature, so, the environmental erisis
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iz -an imporan opie inreligious weaching i the
Molucees.  Bul  the tmplementstion of the
curriculem . abowt nature always mefers e hiblical
wnlues, which is rich in wesien theology and
eulture, without taking mto secoums the Molusean
cultural dimension, which hes  positive  and
mormative cultural vahee and wad once @ ormpties
gnndand  in Moloccay before  the amisal  of
Chrigtianity. These wvalsesis mappeopriste in
Chrigtian educarion as il s considered ag taboo.

Thas svady will ik abowt the sasd radition as
- acadernie discourse and offer it fo be & part of
the Christian religious educafion as an aliermstive
winy fo solve the problem of human responsibality 1o
the nature. This, the problems discusssd in s
paper relates arongly with religous. valoes i the
svinbol W woanld be a pan of Christin Relighins
edlucalion,

L. Thae Mesning of Sasl

“Basi” is not considered as p forbadden or
permmnent inperative aonl, but only & tempomry
profibition, Acconding © Lokollo, ‘sasi®  had
cEused o polemic m Rerunee gmoig Duich writers
whe gave o law memning in “sasi’ practize. Residen
Ricdel statcd that “sasi” comes from the wond
"sanction’ [penalties), Furbermore, Lokkolo sad
hlhwrd'n:i'h:;l:lwlhmlh:mhy
language in the Moluccas,” "Sas’ in Indonesian
dictioomry  medns ‘gonksl or  ssnctbon/penulties.
Mlosaling dlcke { 1988}

‘Bazi® means prohibiton, and B meand s
traditional Tule accepied by the Moloccane o
preserve ihe enviomment Thus “sasi® coubd be
interpreted as traditional rule smong the Molaccans
in preserving the mother carth. Even though it is
knoom by different names inoesch repion in b
Molocess, the word “easi” alresdy exists since long
Hme dgn and sl exstnag, preserved by one
perestion o andther unbl todEy, even i was
profdbited during  colondabiem  amd  chelsthandey
times, Along with lhistory, ‘sasi’ keeps evolving
together with other socinl rules in onder o protect
the environment {Sobasilavane, 2008 1),

The *sasi’ tradition is & prohibition in which
there i5 & confession of the Moluceans of the (sod"s
protection, Damamsin: 18997 3X3). Coobey staced
thin “sasi” nets s a shield for the village 1o keep the
food supply safe, bassd on the knowiledipe of the
food . chain in tand sml sea. According o history,
‘sasi” contradicls the common belief in sogiety that
the natural rezources belong to all (Colley: 19615
When a systemn of megion nesr the shore is

* 1 Lokkodo, Fwhwem Sas di Moy SuatiPoret
Biven mutia Pedesaan oy dicar]
alehPemeriniah, Disampaikan poda Disnntalics ke
25 UNPATTL

estnblished, the mle of propery changed The
ralstion between one amd its property 5 0 religioos
one rather than coonomde, which mesns that the
owmer  should  be  responsible o pepiest  his
belongings & persomal opes, Thus, seme specific
signs are made and placed o the belongings bo sign
its omamer, The signs could be some pland or wood,
shaped 2 n symbal,

Y. Sasi Tradition ameng Mahiceans
The ‘sasi* tradition practsed o the Moldecas
in the *state sast’ kewang (forest patrol), The ‘stute
sasi’ or ‘kewang sas' s initinded by the
government. The night before “snsi”, all the
“kewang” officers ond bead gniher a1 the King's
place in tradifional clothes, The "kewang® came (o
“bailea™ 1o take 8 vow. As the kewnng head and
afficers amive in “Ballea®™, they sumound “hatu
panidi | sacred :m:u}"- The bead of “kewung'
{Police foresiry) omd the locsl spokes person
which called ‘'maweng (tmditioral priest) sit in the
ceter the baileo The maweng and kewany lead a
meAss prayer whilst knecling on the “batupamall®
which looks fike & table (Lubbokay dkk: ) The
prayer s regiied in bocal language, for example in
the middie Moluccas; the ‘sasi” priver is therefore;
Gresl God, in the of heaven ond carth, the sun
ond the maon, the maming and the evening
star, give me figh, fruits, animal, and afl pood
thimpgs. Dieliver g8 from all that B oevil, fom
serpends, from Mncsses and from e like
(Cooley, 1961: 274

This prayer mcans (o worship God who hes
provided the fish, frofs, snimale and all the good
things. This i n medin for the Molsccans 1o
exercese their acknowlsdpement of the exidence of
Giod and the authorning snd deity in their life

This also exaplains that the Molucvans ogands
Gid in their coliural perapective as their sswioar
and protecior fom the cvil sunounding them
Hence the Molaccans slresdy knaw the concept of
Ciod even hefire :Jru;hmtyuﬂuhutﬂ:gm

carng o then | Bowhdiew l'J!HJJ_ In other wonds
simce along time ago Mollucan People has been the
gystern of believe before the Christianity came (o

'Baileo is waditional house for gathering in the
tribes. Baibeo is also & symbol of power for the
Moduccans, Every village in the Moluccas has
builen where tribuanl events are being beld ot
Haileo alio has sacred value in the tradition
‘BatuPamale is a sacred tahle-shaped altor made of
shone.

“T'he stuternent is following the argument of Cooley
in His dissertation on the titke Altar and Throne,
where in it his mention wbout the indigeious
religion to expeess the traditionn] enloge of
Minlucan socicty.
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Mollucas. This s in ling with Ceerta” concept of
religion where ha says; relighon is 8 system symbol
which acts o establish powerful, pervasive, and
Tong=letiog  mosdi sl mwlivations @ men by
formulating conceptins of o  geocral onder of
existence and clothing these conceptions with such
an murn of factually that moods and motivations
seem uniquely realistic {(Gerisz, 1973).

According b0 Geerlr, the aforementioned
praver is & way of communication beiwesn hummn
ond God through th ¢ “sasi’ medition 25 &
represestision of vertical relation 1o God.  Like
Cieerte, Sasl also can be scem by Bourdicu
perspective os the culiumal symbolic having the
culturl stromger for Mollocan people preserving
the enviormenisl from the crisie. Meanwhile, by
Bourdieu perspective the enviormental crisis in
Potoces can we sid ns o field (cf Poordbew,
1983 The environmental crisis in mollucas as field
pecded suppont of the Mollucen people o change
the crisls and sasi a8 cultural symbaolic is potential
to support it, because in the Mollucan cultural
tmdition, sasl have e srothening to bound the
mollucan oncestor ax  dhe creator and  they
dizscemndnn.

The sircihening of the sasi can we soe by the
sbatement wfter the [H'I;ﬂ' which is spoke accordmg
o local language like:

Silo memcl Sile mese  wpaloalaba,  silo

amsivukuil hala lag Hala amamakowil silta i,

Filln v,

"Easi is sirong and sdut lew is higher than

everyihing, *Sasi ix from one end of the

vilage ta the other, from laad intn the ="

The strong of sasi like the satement above has
describing  the universal wvalues for Mollucan
people. It s ibe warme with Boardien opinem abow
Dwxo. Bourdien gadd that Doxs i the particuler
trutlh  bhas forced b be wmverial ot ([ Jenkins,
1992). Sasi ps Doxa has functionist 1w bound the
Mobucan poopli and forse them o oboy for the sasi
practice i their live, As the Doxa, sasi Statement
need the fegalizing io legitimate sasi as symbolic
power has authority, The process of legalizing has
showed by “kewang™ (the fores: police) thumps: his
feet three times in the center of bailen, marking the
legitimucy of sasi. This is 1 symbolistic act exeried
Ty the council of the irbe to ammames e gxisience
of humnn ond cosmical structure (Elliade, 1974;
63}, The ceremany conducted m the center of the
batleo s5 & svimbolical sacred region somounces the
diving o coamic reality, o bond & relationship
berween hsman and divamity (Elfiade, 1974: 63),
This is bomd strengthens the ‘sasi’

The kewing then coninaes he pracisc by
scounifing the “tmhuri” (missical insirument [rom

¥ Inierview report with the traditioaal leader in
Mollecas, Jameamy, 2015,

snail) sewen Dimes ol the sacred sione, then they
head by the roads agreed upon. They sound the
Tahuri successively before the “sast” is read:
The “sasi' is strong with oor aocestors, All
what is i the sen is covered os 8 fign that
All in the sen smd inlamd. Could mei be
exfracted ln a speficic amannt of Hme.

This ataterseni dbows thai 'sasi’ hns o power
and begitrmacy from the custom low, Thus ‘sasi’ is
legnt 1o be practesed, This statement glso explains
ie ares of “sad’ which congist of the ses aed the
lond, Adter reciting the ‘sasi’, the spoke. sperson
thumps his fest three times fo the ground proond the
baileo a5 o symbol that ‘sasy’ is on from that on,
The act of thumping ihe fect three times. to the
ground hos & symbolical meaming that there is o
cosmologeeal ssrse through calture sg a form of the
umbon of hirean exigtence and the (Alliade), 1974
i3},

The “sasi® reciied houdly for the soclery o
huwrliu-dlwilhihﬂmln!mﬂt:ymﬂ
wist fow i o commoen sorms. The waming is:

Wil ey & siome would et i back wpon

hima, vho defy the rule, the rule wiil aefye fim

The bold warning at the end of the “sasi’
reminds the Moluccans lo the effect of the autharity
of the “sagi’, The stafermenl §5 & CORGQRERCE b0
everyone who & nol obeving “sasi” rule. In other
words, this is 8 metaphors 1o remind ihe Moluccans
aboint the power of adut mule. The slatement sbove
alsp 1o describe the srengibenimg of sasi as doxa, 50
that, the peopls musl be obey and doimng well sas

e, becatge the somteguence of disphedicnes
itg hard like the sistement abowe which i sbowed
Iy ilkmes or dead,

Afier finishing, ofl the kewang go back o te
place of the bead kewang and do prayers befors
going bock home. The moming siter, coch kewang
departs o the forest fo plant “sasi’ signs, These
gipgna are placed on the most pazzed moads. The
plaiitz  planted with “sasi” signs  are  ususlly
cocanuls, canmsary, pala, anakefruil, ete. Everything
has @ ‘sz’ sign sccording o the  focal
chumcteristics, These signs are called “matakac” in
middbe Moluccen langosge. “Matakso® has various
forms, for example the Nollots wse ning picces of
cocomat  leawes,  sccomding o theirr  namely
“Patasivw’. Afier the ceremony, the kewangs also
e “kpwang' prool: wearing o rgd handkerchicf
tied on fhe bead und camying “tahuri’ whilz on duty
on “sasi” area.

" Interview Repon with Traditional leader, in

Mol ncss, January 2015,

" Intexview report with Tmditional lcader, in Mallucas
Fehmusry 2015,

"Putasiwa in Contral Molbucan languspe is mine groap
and il is chass conecting with the forming off
traditmmadiy villoge process in archais poricd.
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4. Basi As s Lew To Protect The Environment

“Bast" which les a nseankig of *sanction’ 15 a
traditional bew appleed by the Mokiceans from long
time apge until present day o prolecy  dwe
environment. feermmer | [995) sald tha the “zazi’
rles  am:  mwdtly  concetmng  on bordesing
Urspersmnmages allowed 1o enler arsincial oo,
which ig gpirsiunlly bordered. Benda and Backman,
et ol (1995) saied that the main wles of the
prohibiion of extrscting nsiurel resowhces 18
keep the kdlange of the naiure, homsn sl the
spirital universe, ‘wheniss  inobedicnce  would
resualt in spirifuel and social pendanenl

When someope breaks the “sssi' law amd
spoited by & ‘kewang', kewmng will give hum
punishment. Besides the apirineal punishmest wiich
manifeat as illness or death, other social punishment
i alsie given, for example o ey some fines oe
Fﬂl}l'ﬂ-l:[!ﬂ.l p.mr.'hnut {work} for two woeks.The

in eusculed  pericdicallly 1o
ﬂim:nulh: society about keeping ond  profecting
the environment which should b= passed to the next
penermtion, Thus practising ‘sasi; is cssentiad for the
Mobuccans because i has educstionsl waloe to
them,

3 Bemefils of Sasi and “Sesi" ponishment.

The benefits of “sasi” ane:
I. All the plsnis (fris, ses creanmes, eic} could
give optimam resuli with high quality becanse it
is extracted &t a miven time The ses creatures
could also sill procresle o revimbize its life
whain,
Prevent or redoce thicvery inland or of sea
Respect among  personme]  jowands the
envimnmend while frying io protect and cherish
it
4, Apn neuter agent ond reduce conflicts on local
food supplics.

The substancial values from ‘sasi’ are:
1. One's begal right to extract natural resources
n. Respect one’s right ko prevent theit,

o

b, Protecting e emvironment for
commanwenlth

e Lige W grow plinls amd  promobs
revitaligmiion o the environmeni,

d. Preveni conflicts among ethmics,

Similar to other costams, an offenss to the mle
woild resub tn & pomshient. When a wviolation
ocpurs, the *kewang' would act as 8 judpe and give
punishmeent.  According o the “kewang's
chaervation, the offendsr woold be  given
p:uulhmﬂhmiunﬂmlmﬂ]nr:ﬂhw.umﬂl}'
ﬂtﬂ:rmafpyingl]mmmu’ulwtliu
the tarditionsl bouses or church, The
of ‘=i’ violation is held periodically
P weeks 82 i ceramony tn protzct the

EE“

:

environment from further destruction, Besides, it is
mlsn to educale the society o be more aware of the
ervirommenl 25 & kegacy o the next peneriion,
Berides the dercribed punishmend, there arg
abso wtber mesns of ponishment, which is spiritusl
punishment coming from fhe spint of the ancestors.
The punishment manifest as an liness. or death
This menns that ihe Moluccans helieve that if
someont s sick or die then a wioletion 0 the neture
had been commitied, Hence it 15 very mng 1o find o
*sani” wicdethon, If there i3 ome, then it would he
iriggered by Bictors such os poverty, laziness, or the
immensity of *sasi’-protected aren which results in
ihe Timilzl patro] ane o time for the kewang”,
6. Moluccams Helighius
Edueution

The Moliccans who practise’sasi’  ane
christinns, =ml this = an undeni@able fmol The
Huln:l:nm hnve already knowm Chrstanity since
the 16" contury when the Dutch came aroand 1605-
149 (Colley, 1987: 106) This brings & hexvy
influénce o the sockely as it indicates that the
mdigineows radition s not the poly mule spplied bos
elso religion law. Henes s noted Christian scholir
guid that Christianity in the Moluccas i like 'kue
lnpis’ or layered cake.'” This metuphors is used 1
ilhastrate the religion in Mollucas ax it is »
combinstion of indigmeous ethnic religion and the
maodern christianity.,

In ooder to protect the noture, not only the
‘stabe sagi apply bui also the religion, which cxisl
iin the “biblical peripective’. Contradbclory o the
ety mentioned sbove, te religion has major role
i formdng Moloccan personalicy, bal on the odlser
bl a5 a raditional Moluecan socsety, they e nid
wanl that therr tradition or legacy be forgonen, even
when Christionity came o the Molocess, trodithonnd
law is congbdered ns bon The misshnaries’ belied
that “saci’ i3 4 taboo thing resublisd in denial towands
amy  midigscous fradition.  The  Christian
misséonarics hns showing their religioss doctrine as
the doxa, in thal case. the concept of “tabook”
rebated 10" sasl & lmplememitstion of the peactical
doxa in the Chrstian religions procices,
gventhough the sasi practice having the valisss o
protect the natore from the esvimoamental domage,
kepping the harvest (forest and sea) fiom the tief,
bt it waik rejectsd by the Chnstion docirine.

The impact of the fact above, Indoncsia
nafional cumicohem  for  Chostes  religeeos
eduetaion talks obout the relafionship betecen
Inmman and wwture aml how they do W prosect §
from the damage, ft was not ssing the colinml

andd Chirksdiam

! This statement comes from De. Piet Tanamal, a
lecturér of History of the Churcls and lskbam in
Faculty of Theology, Universitns Kristen Indeiasgia
Pl mlikon,
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symibotic like sasi as the effor o protect it bl
ing the waching material concerns on the bilkdical
perspective  of what it meams by CGenesis 1: 28,
Proonat 25: 1-22) & & sourcs to jeech buman
culture to preserving mother canh. As n sresult,
‘culiune” in the Moluccas eventhough having  the
positive. values within, which were segarded as
reference & mle the fife inclisbing proserving the
miher nature is disreganded oand discarded as
teaching materisl ot schools, In the waching
procets, the icachers show the shudends about
human responsibility to protect the  oalure Ehoim
destruction and erigia and how o solve theee
problerms by cumriculom ased on biblical using,
without combining or clabuomting with ireditional
culore o human responsbility (o de canh
as a whole, I iy opindon, the combination of the
hitikeal sppreach aml e traditional cultiee would
be important and benefit the teachess i
implementing  the Christian soligious education
curriculum at school to dtudensts, which are mainly
Molocoans wha ans Familiar with the leoal adibon
Hesides, the implemenizbon of  Molaoccan-hased
carricaium woukl belp stodentd w anderstand their
culrure and identity.

Hemee the  local  cublure-based  christisn
gducation in the Molucess would be a connecting
Imk beorween religion and  culiure  wdsich wei

to the extend of alienating of Molucean
tradition. Fven the missionarista and theological
gystem in the Mohecns banned the local culture
and  tradition, affecting the Christian edacation
curricabem, the Maluccans themselves believe: that
the . tradithon, religion, ancestors snd God  have
power and authority in ruling the human life and
nuiure s u whole, The Moluccans realize that the
culture mnd tradition &re created by hoomans of
ancestrs by the divine lervemtion from God,
hence “wusi’ asone of the colnral practise should be
preserveal firom one generstion o anoiber. Heneo
forih, the *sasi® tradition is one of God's will as &
creator of the universe and man should abide This
ia o solution as an effort of the Molucesns o
preserve their cultural heritage created by their
apncesiary while af fhe same fime acknowledging
that “wiel” a8 an expression of belief i God as 1
creaton. This i an - indication of & transformation
that & cultwe should not be regarded as a mboo, but
there are positive and constructive values a8 ethod
and pathos v oevery single lifz aspecis in the
Moluccas, This is an illustmtien of Moluccans
characieristics’ view on the merge between the
pulmre dnd religion where the both of them are
usexl &% 4 way of Gosd as & savios of the universe

[ belicve that the wnplementution of Christion
religious ecucabion cwmiculum is connecied o the
relation befween man pnd the nature, thereiore it

"' Interview Reporl with n Tencher of Christian
religions education in Moluens Famaary, 2015,

should consider the traditional values such s “sasi’,
The ‘saz” tradition together with ihe  ethics and
porms gould condribute fo the implementnfion of
Christiam r:li!j.uuiﬁ!.wui;mmﬁmlhm.rhﬂfh
element of vertical relation between man wnd Cod
inuide the pewyers included in the practice, albss
ackpowledgement of God's deity a5 a creador,
savior mnd protecior. from  danger, The “sasi”
tractition teaches people to woeship and obey w
God. The horizonin] relatken expressed in “sasi’ are
for example; Tespecting: obwer’s right, peoventing
theft, preserving the neture, preventing infernal und
caternal conflict.

The implementation of chrstian education in
man's responsibility sowards nature could adopt the
wabues i, “sasi® and claborate it with biblical-based
Mmhmmwmm
ponsuder qu.: ol condestumhzation where a
dinlectics beiween the bible and the cubune is
formed. The bible mself is cresied based on men's
expericics und cultur, which s then expressed a5 o
foem of belief in God, aml bow (hod exist in the
ailverse, In the bible, lsmel™s ancesior, Abmbam,
Isaae, and Jacoh, including its coliure,is o media to
represent God's existence. Hence there is no reason
o refime the  sasl’ irsdition 45 & part of theodogical
proscess in the Moloccss, 4o the smil® could be used
mamhingmuu'm]mﬂﬂplmﬂhlﬁndm:ﬂt
ancestors of Mobuccans through sss® s & way o
protect the nanere from destruction,

Dialeticn process between the bible and
Molbsean  culiure  which  appewr by Christion
religious education curricalum which sccommaodate
hoth of & ns 8 coatenl of studies af schood shout
bumpn responsbility o the nomre, It also can be
expresing the molucan identity oo ome hand a8
religious identity und on fhe other band 84 cultural
identity. Relting to the dislctica process Bergers
said that:

The fundarmental dinletic process of socisty

consists of thres moment, or steps theses ame

extemalizndioi, objectivation and
mtemalizasan, Only of these thres momenis
wre understood together can an cmpirically
adequate view of society be masintaoed.

Extormalization is the ongoing eutpouring of

hisnan being indo the world, bath n the

anl mental of men, Objectividion is

e atiminmacnt by e product of this activiry

{mgmtn both physical snd mentsl) of & reality

that conforonts s orgingd producens a2 a

facticity eniernal to pnd edher than themaslved.

[ntemahzation 15 the respproriation by men of

this zsme reality, tnsforming it once agmm

siractores  of the - subjeciive  conscioEsness

{Benjer, 1991 4L

Berger understanding that valscs and norms as
& fuman produces is o resull of spintual jowrney of
human fife. "Sai * is @ media for Malucan people
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representing and actuslming their seif s coltural
society. ond  religioucity by exiernolization,
abjectification and inlernalization. Three of are will
be puined m disleticn process whach is appears. by
Cheistian religlous adecation curmiculum st -achood,
It i oot osnlly’ impoetnnt G tedch the stadent care amxd
responsible for pare bt sleo as the medin for
fhem o lenrn and bow to constroct identsty

T. Conelasion

Adier the lemgthy explanation ol ,zasi'. |
would Hee to cod the paper by prosonting several

7.1 Canclusion
The ceneclusion of this paper i

I, The Mieleccons wre culiuml sciety, where the
cubtural values are hevitages from the ancesons
nod oeed i be preserved for the  next
goenerations betaues o has miay edilcal el
mioral valoes which sce ks & mle in the soil
gysiem. Hence imadition doesnot commdict the
hible, tug the fmditional valoes arevery relevan
o ibe hible,

2. The *smxi’ radibonas a theologienl ficility in the
Moluccas, By practicing i, the Molsecins
could nem thelr rofe ag both tmditional sl
religioais  soshsly in  inderprsting  the  prest
mandate "have power and rule the world™ inoa
rentional realiration i an implication of Cied's
MESSENPET A5 4 o,

1 The ‘zast® practice 28 a vimal hes two
dimeniions, one as & cuflural preservation and
the tecond as a way o developpesce and vmiler
focused on enforcement of ome's right of
belonging,

4. The “sasi’ tradition in the eves of the Moluccans
is an ¢ffort 1o make good and far wee of the
nature - raiionally and responsibly. Traditonal
pociety in the Moheene believe that God has
created the Enrth and the sky, hence the Earth
elompe to Hime Thelarth belongs io God and i
uncler His poswer, deaty, ani pootecion.

5. The Mobuweans realive that they are destined o
live in the Mohliceas with the tndition ond
heritage from their ancestors which 18 under
God's confrol. The ‘sasi” i symbolization of the
Moduecus whete cofure and tmdilion ks o way
io -cxpress belicl of God's deity, besceforth
cxbtare and tragition must be preserved.

B The Chrstian ecducation 5 orcniaied  to
theolopical concept from fhe westsrn theolomy,
hence the local cabure s considered s taboo
and recerves no piace in Chrstan echeation,

1.1 Sugpgestions

According to ihe conclusions, | would like o
formulaie several suggpestons:

|, Gasi s a 4 cullural production of Mollucan
wncestar, o one Rasd ke unction as the rule o
preserving Mother esrth froan the erisis, On (he
atfier hoed s medin for Molluces soviety
consimction their idenily 35 a refigious sovicly
and cultural society, Therefore it should. e
prescryved

3, The Cheistian relighos educstion curricalum

ghould sccommodats the local culture gs w part
of tesching matenial when conceming buman
respomstbality 16 the nemwre. s very imporian
on one hend =% o symbol of comiexiundized
theology where sfudent Jeurn aboul  their
responarhibing i e datmre by colure and bible.
Cin the other hand it is 3 media for them o lewn
comnstract identity o5 religions - socicty  and
culmral anciety,
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